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Merta. ¥V crarTi 3[1HCHEHO TEOPETUUHHUI aHAII3 TCUXOJIOTTYHUX OCOOIMBOCTEMN
MeJlla-pesliridiHoCT1 sIK HOBO1 ()OpMH MPOSIBY PENITIAHOI CBIAOMOCTI.

Metoau. /[[ns peamizaiii MeTH JTOCHIIPKEHHS OYyJM BUKOPHUCTaHI METOAU
TEOPETUYHOTO HAYKOBOTO TOMIYKY: aHaii3, CHHTE3, y3arajibHEHHS, IMCHUXOJOTIYHE
MOJICTTIOBaHHS.

Pe3yabTatu. AHam3  YKpaiHCBKMX Ta  3aKOPAOHHHUX  Mpaib  II0J0
MICUXOJIOTIYHUX AaCMEKTIB MeJia-pelirifHoCTI JO3BOJIMB OKPECIUTH OCOOIMBOCTI
bOr0 (DEHOMEHY, BU3HAUYUTHU MOTO CTPYKTYpHI KOMIOHEHTH. HayKoBIll ONMHCYIOTH
3arajbHl PUCU MeJia-pelliriiHoi KapTUHU CBITY, Cepell SKUX MacIITaOHICTb, TIep
CHMBOJIIYHICTh, OpIEHTAIlI Ha ChOTOJEHHS, €MOIlifHa HACHUYEHICTh ITOB1JOMJICHD.
Peniris y Menmia BHKOHYE TMPOCBITHUIIBKY, KOMYHIKATUBHY, TEpalleBTHUUHY Ta
nonyJsipusaiiay (pexiamuy) QyHkiii. Memia-peniridiHicte - 1e HOBa (dopma
pENIrifHOl AISUIbHOCTI Ta (PYHKIIOHYBAaHHSI PENITiHOI CBIIOMOCTI, fIKa BUHHUKJIA
3aBISKM PO3BUTKY MAacCOBOi KyJbTYpu Ta 3aco0iB MacoBoi iHdopmarii. Taka
PENITIiHICTE 0COOMCTOCTI Ma€ MEPEXKEBI MPUHIUITM KOMYHIKAIli, PO3MUBAE KOPJOHU
MDK CaKpajJbHUM, PHUTYaJbHUM 1 CEKYJSpPHUM, CBITCbKUM, 3MIHIOE pEIriiHy
IIEHTUYHICTh 0COOMCTOCTI. Meia-peniridHicTb J1a€ MOXJIMBICTH OpaTH ydacThb Y
OHJIalH ClIy’k0ax 13 Oy/b SKOi TOYKH CBITY 1, TAKUM YHHOM, JJa€ MOXJIMBICTh 00paTu
PENITiiHUN HaNpsSIMOK, HE MPUIS3yIOYUCH J0 MEBHOI TepuTopii uM kpaiHu. Memia-
PENITIHICTh Ma€ TPhOX KOMIIOHEHTHY CTPYKTYPY: KOTHITUBHUH (TPOSIBIISETHCA K
palioOHAIBHUM YK ippalliOHAIbHUI), eMOIIHHO-MOTHBAIIAHUN (Opi€HTaIlls Ha
30BHIIIIHI UM BHYTPIIIHI I[IHHOCT1) Ta MOBEIIHKOBHUM (IISJIbHICTD pENiriiiHa akTHBHA
YU MACHUBHA).

BucHoBku. 3araioMmM, MOXHAa MiACYMyBaTH, WIO0 MeAla-peNiridHICTh €
3aKOHOMIPHUM TPOSIBOM TIPOIIECY Tepexody penirii y iHdopmaliiHe CychijabCTBO.
IlepcriekTvBM TMOAAQIBIIOTO BHUBYEHHS MpoOjeMu BOa4aeMo 13 PO3POOKOIO
CTaHJIapTU30BaHOTO OMUTYBAJbLHUKA JOCIIKEHHSI 0COOJMBOCTEN Meia-peiriitHoCT1
0COOHUCTOCTI.
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Kostruba Natalia. Media religiosity as a new form of manifestation of
religious consciousness: a psychological analysis of the phenomenon.

Purpose. The aim of the article is theoretical analysis of the psychological
features of media religiosity as a new form of manifestation of religious
consciousness.

Methods. To realize the purpose of the study, we used the methods of
theoretical scientific research: analysis, synthesis, generalization, psychological
modeling.

Results. The paper show that general features of the media-religious picture of
the world, including scale, hyper-symbolism, focus on the present, emotional
saturation of messages. Religion in the media performs educational, communicative,
therapeutic and promotional (advertising) functions. Media religiosity is a new form
of religious activity and the functioning of religious consciousness, which arose due
to the development of mass culture and mass media. Features of this type of
religiosity: network principles of communication, blurs the boundaries between
sacred, ritual and secular, secular, changes the individual's religious identity. Media
religiosity makes it possible to participate in online services from anywhere in the
world and thus allows you to choose a religious direction without being attached to a
particular territory or country. Media-religiosity consists of three components:
cognitive (manifested as rational or irrational), emotional-motivational (focus on
external or internal values) and behavioral (religious activity is active or passive).

Conclusions. In general, we can conclude that media religiosity is a natural
manifestation of the process of religion integration into the information society. We
see prospects for further research the problem with the development of a standardized
questionnaire to study the features of media religiosity.

Keywords: religiosity, media religiosity, digital religion, online religion, media
psychology, psychology of religion.

Kocrpyba Haranbsa. Meaua-peJuruo3HocTs Kaxk HoBas  ¢opma
NPOSBJIEHUS] PEJIUTHO3HOT0 CO3HAHMS: ICUXO0JIOTHYECKUIT aHaIM3 (peHOMEHA.

Meab. B craTbe OCYILIECTBICH TEOPETHUUYECKUN AHAIN3 ICHUXOJOTMYECKUX
O0COOCHHOCTEN MeIHMa-peMru03HOCTA KaK HOBOUM (DOPMBI MPOSIBJICHUSI PETUTHO3HOTO
CO3HAHHSI.

Metoapbl. [l peanuzanuu eI UCCIAEAOBAHMS ObUTA MCTOIB30BAHBI METO/IBI
TEOPETHYECKOTO0 HAYYHOTO MOWCKA: aHaJIN3, CUHTE3, 0000IIEeHNE, TICUXOJIOTUIECKOe
MOJIETUPOBAHUE.

Pe3yabTarhl. AHATU3 YKPAMHCKUX U 3apYOEKHBIX pabOT MO TICUXOJIOTHUYECKUM
acmeKkTaM MeAua-peIuTuO3HOCTA  TO3BOJUI  OMPEAEIUTh OCOOEHHOCTH 3TOTO
(eHOMEHa, €ro CTPYKTYpHbIE KOMIIOHEHTHI. YUEHBIE OMHUCHLIBAIOT OOIIHE YEPTHI
MEIUa-pEeIUTHO3HOM  KapTUHBI MHpa, CpeId HUX MacCIITaOHOCTb, THUIEP
CUMBOJINYHOCTb, OpPHUEHTAIlMSI Ha HACTOSIIEe, HMOIMOHAIbHAS HACBIIIEHHOCTD
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cooO1eHuil. Penurust B Meiua BBINOJIHAET IPOCBETUTENBCKY0, KOMMYHHUKATUBHYIO,
TEparneBTUUECKYI0 U TOMYJIAPU3aLUMOHHYIO0 (pekiIamMHyro) ¢yHKuu. Menuna-
pPEJIIUTHO3HOCTE - 3TO  HOBasg  (GopMa  pEIUTMO3HOW  JACITENBHOCTH U
(GYHKIIMOHUPOBAHUST PEJIMTHO3HOTO CO3HAHMs, KOTOpas BO3HUKIA Ojaromaps
Pa3BUTHIO MAacCOBOM KyJIbTYPhl W CpPEACTB MaccoBo wuHpopmaruu. Takas
PEIUTHO3HOCTh JINYHOCTH HMMEET CETEBbIE NMPUHLMUIBI KOMMYHHKAIMH, Pa3MbIBAET
IPaHULIBl MEXAY CAKPAJIbHBIM, PUTYAJIbHBIM W CEKYJISPHBIM, CBETCKHM, MEHSET
PENUTUO3HY0 UACHTUYHOCTh JIMYHOCTH. Menna-peauruo3HoCTh 1aeT BO3MOXHOCTb
y4acTBOBaTh B OHJIAWH CiIy>k0ax ¢ J1t000M TOYKM MUpa W, TaKUM 00pa3oMm, Jaer
BO3MOKHOCTb BBIOpaTh pEIMTMO3HOE HANpaBiICHUE, a HE MPUUAZYIOUUCh K
ONPENECICHHOW TEPPUTOPUN WM CTpaHbl. Meaua-penuruo3HocTb HMMeEET Tpex
KOMIIOHEHTHYIO CTPYKTYpY: KOTHMTHUBHBIN (IIPOSABIISIETCS KAaK PAlMOHAJIBHBIA WIH
UppalMOHaIbHbBIN), SMOILMOHATBHO-MOTUBALIMOHHBIA (OpUEHTALMSI Ha BHELIHUE WJIU
BHYTPEHHUE IIEHHOCTH) M TOBEJCHYECKHN (IESTENbHOCTh PEIMTMO3Hasi aKTHUBHAs
WJIM TIaCCUBHAs).

BbiBoabl. B 0011eM, MOXHO MOJABITOXKUTH, UTO MEANA-PEIUTHO3HOCTD SBIISETCS
3aKOHOMEPHBIM TPOSIBIIEHUEM IIpoliecca rnepexoja penurud B MHpopmanmoHHBIM
oOmecTBo. llepcnekTuBbl JanbHEHIIEro U3y4eHus: npoOiaemMbl BUAUM pPa3pabOTKON
CTaHAAPTU3UPOBAHHOIO  ONPOCHUKA  MCCIEJOBaHUS  OCOOCHHOCTEH  Menua-
PENUTUO3HOCTH JIMYHOCTH.

KiroueBble cjioBa:  peIMIUO3HOCTh, MEAMA-PEIUTHO3HOCTh,  IU(poBas
peNUrus, OHIAWH-PEIUT U, ICUXO0JIOTHUS MEJIUA, TICUXOJIOTUS PEIUTUU.

Beryn.

JimkuTanizaiis nepersopuia 1HPOPMALIHHUN NPOCTIP Y BAXKIUBY
chepy comianbHOro (PyHKIIOHYBaHHS. MacoBa IHTErpailisi ocoOMCTOoCTeM
Ta IXHHOTO COLIAJIBHOTO >KUTTS y BIPTyaJbHUN CBIT MPUIIBUILINIACH
yepe3 cBiToBY maHnemito Covid-19. BpaxoByroun HOBI YMOBH, peiris
OCBOIOE HOBI 3aCO0M KOMYHIKAIIii, IO 1 € IPUYNHOIO CYTTEBUX 3MIH 3MICTY
Ta CIOCOOy PENITriitHOrO KUTTA CycnuIbcTBa. Tenep yepe3 iHPpopMatiitHui
npocTtip JaroauHa (opMye pemiriiHy CBIIOMICTh Ta OTPUMY€E IE€BHI
peniriiini yasieHHs (peit, 2013: 68). BaxnuBy posb Bijirpae Mac mezia
y ¢opmyBaHHI pemiriitHoi ineHTruHocTi (Berger, Ezzy, 2009). 3acobwu
MacoBoi 1H(opmallii Hapa3l BHKOHYIOTb 0arato KyJIbTYpHUX Ta
collagbHUX (YHKIIA 1HCTUTYLIOHATI30BaHUX PENIrid Ta 3a0e3meuyloTh
IYyXOBHE KEPIBHUIITBO, MOpaJbHY OpIEHTAIlI0, PUTYyallbHI YPUBKH Ta
BITYYTTA cHiabHOCTI Ta HamexHocti (Hjarvard, 2011). Haykosiii
CTBEPKYIOTh, IO Y3rOJIKYBaTHUCS 3 BUHATKOBOI mpupoaor 3MI moxe
TIJIBKHM PENirisl, SKa HE € Hi IHCTUTYIIMHUM CITY>KIHHSIM, Hl aOCOJIOTHUM
ocoouctum nocBimom (Hosseini, 2008). 3aramom, »xaHp Memia Mae
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ITMOOKUH BIUIMB Ha PEMNpe3eHTallil0 pelirii, mo mnepeadayae CKiIagHy
MOJIeJb 301IBIIEHHS PI3HOMAaHITHOCTI TeM Ta nepcnekTuB (Furseth, 2018).

3 PO3BUTKOM BIPTYyaJIbHOTO CBITy OaraTto pemiriiHux rpyn
3aCTOCOBYIOTh Taki TexHojorii, sk Second Life, mo0 cTBOpuTH TOCBIif
CHOBIyBaHHS B IHTEpHETi, KU MPOMOHYE IHTEPAKTUBHE IMOKJIOHIHHS
yepe3 aBaTapu (Hampukiaj, aHrIikaHchbkuii cobop y Second Life). 3apas
MU Oauumo, 10 [HTEpHET CcTa€ IHCTPYMEHTOM MOIIMPEHHS CIYXIHHS
nepkBu Ha [nTepHer-ipoctopu. Hanpuknan, Mu cioctepiraeMo 3pocTaHHs
[HTepHET-MICTEUOK y OaraThoX IIEpPKBax, a BEO-TpaHCHAIIA MOCIYT Yepe3
nporpamu ans 1Phone Ta Facebook (mampuknan, LifeChurch.tv) crae
3araJIbHUM  SBHINEM. TaKUM 4YHHOM, 3aMICTb TOro, ImMo0 cTaTu
ATbTEPHATUBHUM COIIaJIbHUM MPOCTOPOM, ITU(POBI TEXHOJOTIi CTaIOTh
BKJIUBOIO TUIATGOPMOIO, sIKA PO3IIUPIOE Ta 3MIHIOE PENITiiHY MPAKTUKY
s macu moaei (Campbell, 2013).

[MutanHs miKWATami3amii pemirii Ta 3MIHM TpaauIidHUX (opM
PEJIriMHOCTI Yy ii ICUXOJIOTTYHUX acleKTax BUBYCHA HEJIOCKOHAJIO. SIBHIIIE
JUIsS. HAyKW BIJIHOCHO HOBE, PO IO CBIAYUTH TAKOX BIJICYTHICTh OJIHOTO
BU3HAYECHOT'O TEPMIHY ISl OKPECIEHHS 0COOJIUBOCTEN HOBOI PEITIMHOCTI.
Came TOMy, METOIO HAIIOi CTATTI — TEOPETUYHE BUBYEHHS MCUXOJOTTYHUX
0COOIMBOCTEN Meia-pesiriiHoCTI sIK HOBOi ()OpPMHU TPOSIBY PENIriitHOT
CBIJIOMOCTI.

MeToau Ta mnpoueaypa aochaixxeHHsa. Jis peamizaiii MeTH
OOCHII)KEHHAd Oyl BUKOPUCTaHI METOAM TEOPETUYHOTO HAYKOBOIO
MONIYKY: aHaii3, CHUHTE3, y3araJbHEHHS, TCHUXOJIOTIYHE MOCITIOBAHHS.
MarepiasioMm 1Jis OmpalifoBaHHS CTajdd HAyKOBI Mpaill YKpaiHChKHX Ta
3aKOpJIOHHUX HAyKOBIIIB.

OOroBopeHHs pe3yJbTaTiB.

[TosBy HOBuUX ¢dopM pemnirii Ta pemiriiHoCTi, 10 BUHUKIHU B
CydyacHUX (CBITCHKHMX) CYCHIJIbCTBaxX, IMepeadadano OaraTo HayKOBIIIB.
3okpema, Th. Luckmann crBepmxye mipo 3miHy posi Ta GyHKIiNH pemirii B
Cy4aCHOMY CYCIHUIbCTBI 1 TMPOIMOHY€E KOHIEMII0 HEBUIUMOI PEIIrii
(Luckmann, 1993). IIpo meiHCTHTYIIIOHATI3AIiI0 PEirii CTBEPIKYE
K. Gabriel (Gabriel, 1996). Ilapagurmy «aecekyispH3alii CBITY»
nporionye P.L. Berger, skuii cTBepmKye, IO CeKyJspu3allis Ha
COIIaJIbLHOMY PIBHI HE OOOB'SI3KOBO TOB'sI3aHA 3 CEKYJISIPU3AIlIEI0 HA PiBHI
1HUBIIyaJbHOT CBIJIOMOCTI. ABTOpP TOBOPUTH NPO MOSIBY HOBOI (popMH
cy0'eKTUBHOI PENITiAHOCTI, SIKa € CHHKPETUYHOIO, MIOEIHYE 1HIUBIAYyabHY
Ta 1HCTUTYyIIOHATi30BaHy penirito (Berger, 1999, 4). ¥V wmexax orismy
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Cy4acHO1 PEeNIriiHOCTI BapTO 3raJlaT Mpo IIe OJHY TEHACHIIIIO Y CBITI
«OytH JayxoBHHMM, aje He pemiriianm» (Taylor, 2007: 535), Oytwm
«BIPpYIOUMM B3araji», aje He HaJeXaTh A0 Oyab SKOi KOHKPETHOI
pemiriiinoi Tpaauii (Perxos, 2006: 120).

CyudacHi ¢opmu nposBy penirii H. Knoblauch HasuBae nomyisspHOrO
peiriero, MAKPECIIOIYN MaCOBY MOIIMPEHICTh, a TAKOXK «CJII» PEirii B
MOJITUYHUX  TIpoIlecax, KyJbTYpHIH 1JEHTUYHOCTI Ta IIHHOCTSIX
(Knoblauch, 2009). S. Zviadadze ommcye Tpancdopmariito ¢dopm
peniriitHocTi (Zviadadze, 2014). 1li HOBI (dopMU ONUCYIOTH PI3HUMU
MOHATTAMU  «BipTyanbHa peniridHicTs»  (Radde-Antweiler,  2008),
«peNdirifHicTh  omocepenkoBaHa TtexHosorissmm» (Townsend, 2020),
«vemiapeniriiaictey (PepkoB, 2006), «umdposa pemniris» (Campbell,
2013) Tormmo.

J. M. KouurakoB CTBEpPIXKYE, IO y 3B'S3Ky 3 NOJAJIBIINM
CTAQHOBJICHHSIM 1 PO3BUTKOM MAacOBOi KYJbTypH, MOXJIHMBICTH IIOSIBH
BJIACHE PEJINMHUX TOYYTTIB MpoOJeMHa, aje MOXJIuBa. ABTOp
BUOKPEMIIIOE PsAJT OCOOJIMBOCTEN CydacHOi PEeNIridHOCTI (CeKymspu3aiis
peniriiHoro 1 cakpaiizaiisi CBITCBKOTO, CHMYJISIIS —PETIriiHOCTI,
AeTepuTOpiaizamisa penirii, iAeHHWNA KOHUENTYaJbHUM IUTIOpaIi3M 1
€KJICKTUYHICTh, MEPEXKEBI MNPUHUMIIM OpraHizamii 1 KOMYHIKaIIii,
riio0anmizariiai TeHaendii 1 T.11.) (Kommtakos, 2009).

Y KOHTEKCTI MacoBOi KyJbTYpU pO3TISAIAE Meaia-pesiriiHicTh
ykpainceka pocaigaunsg M.C. IlerpymeBud. ABTOpKa CTBEPIKYE, IO
«tenebayeHHs y PycCli PeNiriiHoi KoMyHIkaili (akTHYHO PO3MHUBAE
KOPAOHH MDK OpHUTIHAJIBHOK  PENIridHOK  KOMYHIKaIliero Ta il
BIIOOpAXXEHHSIM, KOIE Ta CHOPUSE€ CTBOPEHHIO Mela-pesiriiHOCT
(ITerpymeBuy, 2018: 288).

AHami3z Meaia-peNiriitHuX MOpoayKTIB Ha mpeaMeT (opMyBaHHS
oco0sBo1 KapTuHu cBIiTy 3a kputepismu B.C. XKunkosa 1 K.b. Cokonona
(Kunkxos, Coxomo, 2003) 3milichuna E. B. Ilapésa. ABropka omucye
3arajibHl PUCH MeJia-pemiriiHol KapTUHHU CBITY, MacIUTaOHICTh, TIIep
CHMBOJIIYHICTb, OpIEHTAIllSI Ha CHOTOJICHHS, €MOIIfHA HACHUYEHICTh
MOBIIOMJICHh. B miloMy, i Meia-pesliriiHoCTI XapaKkTepHe MacHBHE
CIIPUMHSTTS KUTTS, HaBITh NIPM aKTUBHOMY MeJlia CTIOKMBAITBI. B menia-
pEeNTiiHUX MOPOoAyKTax pedIeKcis MpPaKTUYHO BIACYTHSA 1 MoOxe OyTu
3aMIHEHa MPUXOBAHOIO MPOIAraH0k0 Ti€l UM 1HIIOT KOHIIEMIIi. 3a3BHUYa,
MaTepiaian, TPAHCIIOTh HAJI3BUYANHO IUIACTHYHY, KOH(ODOPMHY KapTHHY
CBITY 1 CHpPUUAMAIOTHCS CHOKMBAadyaM{ HaWyacTile Yepe3 eKpaH
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TeJeBi3opa, MOHITOpa ab0 MOOIIBHOrO MNPUCTPOr. TakuM YHMHOM BCSA
KapTHHA CBITY IPYHTYEThCS Ha BizyalbHUX 00pasax (Ilapéra, 2014).

Bueni 3 ®iunsuali tTa BenukoOputanii NUISIXOM KOHTEHT aHali3y
BUBYAJIM TBITH 3BEpHEHI J0 bora Ha mnpeaMeT iXHbOI PENIriiHOCTI.
JloCTiAHUKN CTBEPKYIOTh, IO COIiaidbHI Meia K YaCTHHA HUHIIIHHOTO
u(poBOro CHUIKYBaHHA Ta 3aco0M MacoBOi iH(opMalli MOMIX IHIIUX
BUKOHYIOTH 1 peiniriiiai @ynkuii. TBiTTep Tex (PyHKIIOHYE sIK 3aci0 ist
CHIJIKYBaHHS PEITIHHUX 1/ Ta MUTAaHb 3 IHIIMMH KOPUCTyBayaMu, 1, 110
I[IKaBO, TAKOX BUKOPUCTOBYETHCS ISl CIUIKYBAaHHS 3 TPAHCIICHACHTHUM
borom (Holmberg, Bastubacka, Thelwall, 2016).

BaxnuBiCTh HaJaHHSA BIPTyaJdbHUX IIEPKOBHUX TOCIYT Y dYacu
nauagemii Covid-19 migkpecmorots Bueni J. R. Bryson, L. Andres,
A. Davies (Bryson, Andres, Davies, 2020). HaykoBiii Tak0oX pO3riIsaalOTh
B3a€MO3B'A30K MK HOBUMH MEJIa-TEXHOJOTISIMU Ta  PEITIAHUM
MAapKETHUHIOM, a TAKOXK aHATI3YI0Th, SIKI PEJIrii 3aCTOCOBYIOTh MPOAKTUBHI
Ta arpecuBHi crpaterii aimoBoro wmapkerunry (Chen, 2011). Takum
YUHOM, PpEJiria y MeJla BUKOHYE HE JIMIIE TMPOCBITHUIIBKY Ta
KOMYHIKaTUBHY, ajie¢ i TEpAaNeBTUYHY Ta MOMYJIIpU3aLiiiHy (pEKIaMHY).

Jlesiki HayKOBIl pO3TIISIAAIOTh MOHSATTS MeEAla-pellriiHocTi  sK
HEraTUBHE SIBUIIE, K TPyOy MiIpoOKy TpaauIiiHoil pemniridnocTi (PsokoB,
2006; Ilapésa, 2014; Benedikter, 2020). IIpote mu ii po3risgaemMo sK
cydacHy ¢GopMy PENiriiiHOCTI, MOPOKEHY TpaHCHOPMAIIIED CYyYacHOTO
CBITY 1 30UIBIIEHHSM pOJII MeJia TeneOauyeHHs, ITHTEPHETY, COLIAIbHUX
Mepex Tomo. Takoi x nymMku aotpumyetbcs V. Bhatia 1 mepekonye, 1o
BIPTYaJIbHICTh MPUHILMIIOBO CIPUSE KUTTE3AATHOCTI CBAIICHHOTO 00'€KTa
B 1upoBomy iHayi3mi (Bhatia, 2020).

Menia-peniriiHicTh MU pO3TJISAAEMO SIK HOBY (POpMY BHpaKE€HHS
peNiriitHOT MISUTBHOCTI, sIKa BUHUKIIA 3aBJISKH PO3BUTKY MAacOBOI KYJIbTYPH.
MeniapeniriiHicTb ~ MOX€  peali30BYyBaTHUCS  aKTUBHO,  IUISIXOM
CHIBTBOPEHHS peNirii y Meaia Ta I1HTEpPHET-CEpeAOBUIl (HAKOLIbII
npUTaMaHHE TaK 3BaHUM HEOPEINrisiM), abo IMacUBHO, Yepe3 CIPUUHATTS
ICHYIOUMX HOpPM, Tpaigulllid, fKI peanli3yrTbcs y peniriinux 3MI,
IoJaTKaxX, OHJAWH TPAHCISINAX OOrociyXiHb (OUTBIT TpPUTAMaHHE
ka"HoH1YHUM pedirisim) (Koctpy6a, 2020).

PeniriiiHicTh  OCOOMCTOCTI 4YAacTO pO3MIISIAAIOTh 4Yepe3 MpusMy ii
CTPYKTYPHUX KOMIIOHEHTIB, OCOOJHMBO KOJM TOTPIOHO 3poOUTH
eMIipudHy Bepudikaiiiro 11p0ro moHaTTs (IIpymnkosa, 2012). Ockiabku MU
HE PO3MEKOBYEMO TPaJUlIiiHE PO3YMIHHS PENITIMHOCTI 0COOUCTOCTI 3 il
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HOBOIO (OpMOIO, TO MPOMNOHYEMO PO3TIISAATA OCOOJIMBOCTI Mejia-
peNIriiHOCTI 4Yepe3 KIACHYHy Yy TMICHXOJOrii TpbhOX KOMIIOHEHTHY
CTPYKTYPYy: KOTHITHBHHUM, €MOI[IMHO-MOTHBAIIMHAN Ta TIOBEIIHKOBHI
komnoHeHTu (Puc.1).

Mepnia-pemiriiiHicTh

[NoBeninkoBwHiA KoruituBHuit

AKTHBHHI 11iHO- {THUH . .
EmoriiiHo-MOTHBaALIHHAK PanionanbHuii

ITacuBHuit . . .
30BHIIIHIN Ippauionansuuit

BayTtpimHii

Puc.1. CTtpykTypa meaia-peiridHocTi 0COOMCTOCTI

KOrHITUBHMIT KOMIIOHEHT ME/1a-peNIrifHOCTI MM PO3TJISIAEMO Y
KOHTUHYYM1 palllOHaJIbHOCTI-IppallloHaIbHOCTI. PamioHanbHa Mezia-
PENITIMHICTD CTOCYETHCA OLIHKUA PEJIrii 3 TOYKU 30py PO3yMy, JIIOJIMHA
OOTpYHTOBaHO OOMpaEe TEBHUN PEITIMHUN HampsM IUISIXOM aHATITUKU
IUIsl 3aJI0BOJIEHHSI CBOIX peniriiHux notped. Tak Ha mpakTull e MOXke
MPOSIBIIITUCA Y MIANUCKAX Ha PeJiridHl pecypcd HOBUH, COIIAJIbHI
MEpexXi, WICHCTBO B  IHTEPHET-PENITiiHUX  CHUIBHOTaX  TOIIO.
IppaiionanbHa Meia-peiriiHiCTh OPIEHTOBaHA HA €MOIIMHE COIPUHHATTS
CBITY Ta IPYHTYETbCS Ha Bipi y MICTHYHI peNIriiHI acmnekTu (4dygeca
3IIJICHHS, 1CHYBaHHS TIOTOMOIYHMX CHJI, aHresiB, JEMOHIB TOIIIO).
[IposiBiIsSIETBCS Taka pENITIAHICTh 4Yepe3 NOMMpPeHHs iHdopMarii mpo
HAJNPUPOAHI TOJIi, NEPEeryisii OHJIAMH-TPAHCIAIIA Ta BIJIEO3aIUCIB
PENITIAHOrO 3MICTY YU LIEPKOBHUX CIIYXKO JUIsl TOTO, 100 BIAYYTH €MOIIii
Ta atMocdepy.

EmorniiiHo-MoTHBaLITHU N KOMIIOHEHT MeJia-peniriitHocTi
OPOMOHYEMO PO3MJISiAATH 4epe3 JAlady BHYTPIIHBOI 1 30BHINIHBOI
opienTarii, 3ampomnonoBanoi I'. Ommoptom (Allport, 1968). Tak,
30BHIIIHBO OPIEHTOBAaHA Me/la-peNiridHICTh CHpsSMOBaHa Ha 30BHIIIHI,
IHCTpYMEHTaIbHI I[IHHOCTI. MoOe MNposBIATUCS y BUOOpi pediriiiHoi
CIIUIBHOTH JJIs1 3aJI0BOJICHHS HE JIMIIE PENIriiHUX MOoTped, ajge i morped
adursIIii, cmiKyBaHHS, (PiHAHCOBOTO JOCTaTky Toimo. Ha mpaktwuin
JIOIMHA JEMOHCTPYE CBOIO PENITIAHICTD Yy COIIATIBHUX MEpekax MIIIXOM
MOIIMPEHHS BIJMOBIHOTO KOHTEHTY, MyOJIiKy€e BIIAaCHI (POTO pENriiHuX
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CBATKYBaHb  TOINO. BHYTpIIIHRO Opi€HTOBaHA MeJia-pesiriiHICTh
CIpsIMOBaHAa Ha JTyXOBHE KUTTS JIIOJAWHHU, HA TIMOOKE MOYYTTS BipU Ta
OaxxanHs ciayxutu bory 1 nepksi. IIposiBiasieThecss Taka opieHTalis y
CIUJIKYBAaHHI TIPO CEHC JKUTTA, PEJIriHl po3ayMu, 00 €IHAHHSI 3
ONHOIYMISIMH, OJIArOAIMHULITBO 10 MOXE OyTH OIOCEepEeKOBaHE
3aco0aMu MacoBoi iH(popMaIrii.

IToBeIIHKOBUI KOMIIOHEHT MeEia-pelliriiHocTi MU MPONOHYEMO
pO3MJISIIATH Yepe3 MPU3MY aKTUBHOCTI-MACUBHOCTI. Tak, akTMBHA Menia-
peNiriiiHiCT, Tepefdadyae akTHUBHY MyOJiKaIlilo 1 MOIIUPEHHS CBITIWH 1
JOTIMCIB T0JI0 BJIACHOTO PEITIAHOrO JOCBiAY, y4acTl y PpeliriiHux
oOpsilax, CHUIKYBaHHS Ha pENiriiiHi TeMu y I1HTEpHETI uepe3 OJorwy,
comianbHi  Mepexi. I[lacuBHa Menla-peniridHICTh MPOSIBISIETBCA Y
MIJMUCKaX Ha CaWTH 1 COLIAIbHI MEPEXl Ha PEeJIriiHi HOBUHU Ta 1HIITY
JOTHUYHY TEMATHUKY.

BucHoBkM Ta nepcnekTuBH. Tpanchopmaliisi CyCHiIbHUX MPOIIECIB
y 3B’S3Ky 13 JUDKUTami3alielo ycix cdep KUTTS 3MiHWIa 1 crocio
CIIOB1IyBaHHs penirii. [{ns 3ay4eHHs] MOJIOJIOTO MOKOJIHHA 10 PEeJirii Ta
BIpU OUIBIIICTh LIEPKOB B YKPAiHI Ta CBITI PO3LIMPHUIIN CBOIO JISLUIBHICTD Y
3acob0ax MacoBoi iH(opmamii. Yci 1l moali cTanum NPUYMHOI IS
BUHUKHEHHS HOBOI (OpMH PpENIriiHOCTI 1 €IMHOTO MOHATTA AJIs
O3Ha4YeHHsA 1HOro (EHOMEHY y HayKOBIM CHUIHHOTI Hapasi Hemae. Mwu
IPOMOHYEMO TEPMIH Meia-peNiriiHicTh 0COOUCTOCTI.

AHami3 yKpaiHChKUX Ta 3aKOPAOHHHUX Mpallb MOAO0 MCUXOJIOTIYHUX
aCIIeKTIB MeJ1a-peNriiHOCTl J03BOJIMB OKPECIUTH OCOOJIMBOCTI IHOTO
(eHOMEHY, BUSHAUUTHU HOTO CTPYKTYPHI KOMIIOHEHTH. Meaia-peniriiHicTh
- 11e HOBa (hopMa pEeJIriiHOI AISIIBHOCTI, SIKa BUHUKIIA 3aBISKU PO3BUTKY
MacoBOi KYyJIbTYpu Ta 3aco0iB MacoBoi 1H(opmaiii. Taka peniriiHicTh
O0COOMCTOCTI Ma€e MEpEeXeBl MPUHUMUIIM KOMYHIKaIlli, pO3MUBAa€ KOPJIOHU
MDK CaKpaJIbHUM, pHTyaHLHHM 1 CeKyJIIpHUM, CBITCBKUM. Memia-
pENIriiHICT, HE TMpUB’sI3ye€ A0 TMEBHOI TEPUTOpIL UYMW Xpamy, Jae
MO>XKJIUBICTh OpaTy y4acTh y OHJIAMH ciayk0ax 13 Oylib SIKOi TOYKH CBITY.
Menia-peniriiHicTb Ma€ TPbOX KOMIIOHEHTHY CTPYKTYpPY: KOTHITUBHUUI
(MpOSIBNIIETbCS K pallOHAJBHUNA YW  1ppaliOHaJIbHUI), eMOIiHO-
MOTHUBaLIHUN (Opi€eHTallld HA 30BHINIHI YW BHYTPIINIHI I[IHHOCTI) Ta
MOBEAIHKOBHH (AIsJIBHICTH pPEiriifHa akTUBHA UM TTACUBHA).

3aramoM, MOXHa MiJACYMyBaTH, IO MeJAla-peNiridHicTh €
3aKOHOMIPHUM TIPOSIBOM TIPOIIECy IMepexoay penirii y iHdopmaiiine
CycnuabCTBO. JlOCHIKEHHS IbOTO (PEHOMEHY BOAYAEMO JTyKE aKTyalbHUM
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1 CBOEYACHHM, TOMY TMEPCIEKTUBH IOJAJIbIIIOT0 BUBUYEHHS MPOOJIEMH
OyIyTh TOB’s3aHI 13 PO3POOKOIO CTAaHAAPTHU30BAHOTO OMUTyBaJbHUKA
BUSBJICHHS CTYIICHIO TIPOSIBY ME1a-PENIriiHOCT1 Y CTPYKTYpP1 PENITiitHOCTI
0COOMCTOCTI.
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